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The celebration of the Khalsa Tercentenary on the 14th of April 1999, reminds us of an 
epoch-making event of the history of the world, in general, and that of the Indian 
Subcontinent, in particular. 


It took place in the Fort Kesgarh, standing on a hillock in Anandpur Sahib, situated 
at the foot of the Shivalak Hills, about 6 kms. away from the left bank of the river Satluj, 
almost in-between Ropar and Nangal towns of the Indian Panjab. 


That unique event occurred on the Vaisakhi Day, that is on the first day of the month 
of Vaisakh 1756 Bk., corresponding to the 30th March of 1699 A. D., which now usually 
falls on the 13th or sometimes the 14th April, owing to the adoption in 1752 A.D. of the 
Gregorian Calendar by the British and the difference accruing between the Christian and the 
Bikrami year since then. 


2 


Yaisakhi is an age-old seasonal, mid-spring harvest festival of the subcontinent, which is 
celebrated annually and enthusiastically in its North, in one form or the other, on the 
commencement of the month of Vaisakh, the first of the 12 months constituting the Hindu 
‘solar year. In Panjab, the Land of Five Rivers, its fair is held when, according to one of its 
eminent poets, Lala Dhani Ram Chatrik, " its wheat crop ripens, the loquat becomes juicy, the 
mango-tree blooms and the rose-plant blossoms (Kesar-Kiari, 52). It is celebrated, then, as a 
symbol ofripening and fruitation, and also as a harbinger of happiness and plenty. 


It became an important festival on the Sikh Calendar during the pontificate of Guru 
Amar Das (1479-1574), the third Sikh prophet-preceptor, as an annual congregational fair at 
Goindwal Sahib, District Amritsar. The Sikh communities, spread in various parts of the 
subcontinent, continued to assemble on every Vaisakhi day, at the holy seats of their 
subsequent prophets, for the celebration of the occasion and re-union in the presence of the 
Guru, their Master and Enlightener. 


When Anandpur Sahib, the City of Bliss, founded on the 19th of June 1665 by Guru Tegh 
Bahadur (1621-1675), the ninth Sikh prophet, became the abode of Guru Gobind Singh 
(1666-1708), the tenth Sikh prophet, the Sikhs from all over India began to gather there 
annually to pay their homage to him and celebrate the Vaisakhi at his hallowed headquarters. 
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‘But the Vaisakhi that fell on the 30th of March 1699 and for which they gathered there, as 
usual, proved a red-letter day not only for them but also for all those who could not make 
their way to Anandpur Sahib on that memorable occasion. 


It became associated then with such a momentous event which does not seem to 
have a parallel in the religious, social, cultural and political spheres of the world. Its 
occurrence added to its festivities an event of such a great significance that changed the very 
course of history in a short time. it ushered in a new phase in the annals of mankind and 
marked the beginning of the rise of a new people, ‘destined to play the role of the hero against 
all oppression and tyranny’. It heralded the birth of an altogether new Order, a new nation, 
called the Khalsa Panth," the democratic institution of Khalsa, an astonishingly original and 
novel creation", says Sri Aurobindo, the sage of Pondicherry, " whose face was turned not to 
the past but to the future" (Indian Culture, p. 150). 


It was on that historic day, when the Sikhs from far and near assembled there in very 
large numbers to celebrate Vaisakhi, that Guru Gobind Singh gave the concrete form to the 
institution of the Khalsa and founded the Khalsa Brotherhood. It was on that Vaisakhi Day 
that the Great Guru, according to Syed Mohammed Latif, author of the first-ever History of 
Panjab in English (1889), "embarked on his great enterprise, that of remodeling the Hindu 
religion and abolishing the distinction of castes by trying to bring all men, without the 
distinction of race and descent, to the adoration of that Supreme Being before whom all men, 
he argued, were equal, he summoned to his presence all Sikhs... In less thana fortni ght 80,000 
Sikhs flocked to Makhoval (old name of the site of Anandpur Sahib) in obedience to the 
command of the Guru." (p. 263) | 
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xs stated by Guru Gobind Singh in his autobiography, God had sent him into this world 
"for an avowed purpose", elaborating which he said : 


OH feo ara Aas A mre, 
UdH 33 Fees use | 
Hot Sot SH eH faa, 
Ae cdbafe uate users | 
dt aH Ud TH HOH, 
AHS By AY AS HOH: 


PAE AIS AHS Bursa... 
(eAH ae Afos, tf. 74) 
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Saupe 
The Supreme Lord had sent me here 
touphold Dharma (Righteousness). 
Hehadcommanded me 
to spread true faith everywhere; 
and seize and smash the wicked and the tyrants ...... 
I have taken birth to promulgate true religion, 
to exalt the virtuous, 
and to uproot all evil- doers. 
(Dasam Granth Sahib, p. 74) 


So, in order to fulfil that ordained mission, Guru Gobind Singh had decided to 
create for its consummation a national army of saint soldiers, called later Akalpurakh ki Fauj 
(God's Own Legion), out of such deveted followers to wreck the forces of tyranny, injustice 
and intolerance. 


He had, therefore, planned to do something very constructive and spectacular that 
day to inspire them and also to revolutionise the very thought and will of the people who were 
so demoralised and terror-stricken that even the sight of a sword terrified them. 
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-s all assembled for the morning service in the Fort Kesgarh, they eagerly waited for the 
holy presence of their beloved Master. After the conclusion of the Kirtan (hymn-singing), 
when Guru Gobind Singh appeared there, the vast congregation stoop up and greeted him 
most reverently and heartily. But he, instead of delivering the much-awaited sermon, 
unsheathed his sword, all of a sudden, flourished it and thundered," My sword is thirsty and 
needs today a head to quench its thirst for blood. Is there any devout Sikh present here who is 
willing to offer his head to me, right now, as a sacrifice for the sake of Dharma?" 


That sudden, strange and stunning demand numbed the massive gathering, which 
was highly horrified and looked on in awed silence. The Guru repeated the call in order to test 
the unquestioning devotion and ready response, with complete surrender and fervour, of the 
faith-followers to the call for supreme sacrifice in such a righteous cause, enjoined, as under, 
by Guru Nanak Dev (1469-1539), the founder of the Sikh faith: 


Ag 3G UH dae a TG, 
fag ufs sot at Ast or@ 
fez Hrefa de odin, 


fag RA afe o ath 
(ag de Atos, ff 1412) 
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Ifyou are keen to play the Game of Love, 
step into my street, 
with your head placed on your palm. 
Having thus set your foot upon it, 


lay down your head without any fear or grudge. 
(Guru Granth Sahib, p. 1412) 


At his third thundering call, one Daya Ram, a Khatri by caste from Lahore 
(Pakistani Panjab), arose, offered his head for the supreme sacrifice and walked behind the 
Guru into an adjoining tented enclosure. People could hear only a thud of the sword from that 
direction. 


Guru Gobind Singh returned to the assemblage, after a while, with his sharp-edged 
sword dripping blood and his eyes shining like fire. There was all the more consternation in 
the audience, panic ensued and men fled for their lives when he roared again asking for 
another head, there and then. Another Sikh, Dharam Das, a jat from Hastinapur (Uttar 
Pradesh), answering to the call, stood up and placing his head at the Guru's disposal, 
followed him into the same enclosure. On his three subsequent similar calls, Mohkam 
Chand, a washerman from the far-off Dwarka (Gujarat) in the west; Sahib Chand, a barber, 
from the distant Bidar (Karnataka) in the south; and Himmat Rai, a water-carrier from 
Jagannathpuri (Orissa) in the east, came forward, one after the other, to offer their heads. 
They were similarly taken by the Guru into the same enclosure. 


Fully satisfied and overjoyed at that signal proof of heroic devotion and 
unquestioning offer of the five for the supreme sacrifice at his bidding, the Guru put a stop to 
further calls for the same. 


The horror and suspense of the people turned into wonder and amazement when 
after some longer break, Guru Gobind Singh led the five back to the assemblage. They were 
wonder-struck to see them again, not only alive but also hale and hearty, radiant and glorious, 
dedicated and inspiring. They were gorgeously dressed alike in saffron-coloured garments, 
neatly tied turbans and beautiful waistbands with glittering swords dangling by their 
sides.When they emerged, one after the other, following their Master dressed alike, they 
looked strangely like him to whom they had given their heads and he, in turn, had given them 
his own self and glory. As they entered the assembly, it burst into spontaneous joy and 
greeted them with the resounding shouts of Sat Sri Akal (Glory to the Eternal Lord) and 
Dhann Satguru (Glory to the True Guru). 
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A order to initiate them and administer to them the vows of baptism to mark their re-birth in 
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the New Order, Guru Gobind Singh then called for a steel bowl and filled it with the clean 
water of Satluj. Kneeling beside it, he began churning it with a steel Khanda (double-edged 
broadsword, symbolising the two swords of Miri and Piri, indicating temporal and spiritual 
sovereignty) and reciting over it five of the sacred texts to sanctify it. He asked the chosen 
five to sit around it reverently in the heroic posture, concentrating their thoughts on God 
while gazing on the nectar under preparation. In the meanwhile, the Guru's blessed wife, 
Mata sahil Kaak came in with a lapful of patashas (sugar puffs) by way of her offering. The 
Guru told her to pour those into the bowl, mingling their sweetness with the grace of the 
Divine Word and the alchemy of steel. "While the sacred Word and the sword will bless my 
Sikhs with God's grace and valour and turn them into saintly warriors", he said,"the 
sweetness of sugar will foster in them love and compassion, the milk ofhuman kindness”. 


When that holy elixir, called Amrit (Nectar of Immortality) or Khande di Pahul, 
replacing the traditional charanpahul became ready with his exalted spirits dissolved in it, 
Guru Gobind Singh supplicated to God to seek his blessing and command. He then gave to 
each, by turns, five palmfuls of it to drink, repeating after him a new salutation: Waheguru ji 
ka Khalsa, Waheguru ji ki Fateh (i.e. Khalsa belongs to God and His is the final Victory). He 
then sprinkled it, turn by turn, over each one's face, gazing intensely into his eyes, kindling 
his spirit with his own inner light and calling him at each shower to utter loudly the above 
salutation. After anointing their hair also with that holy nectar, he passed its bowl on to them, 
asking them to take, by turns, its deep draughts, sharing it among themselves and signifying 
thereby their initiation into the new, casteless and classless fraternity of the Khalsa, a blessed 
community of the 'purified ones' (Sukha Singh's Gurblilas, pp. 173-174) 


Having accomplished all that, Guru Gobind Singh introduced them to the 
congregation as Waheguru ji ka Khalsa (God's Elect) and also his Panj Piare (Beloved Five) 
who represented the whole spectrum of the Indian Society. 
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Maugurating thus the New Order, the Khalsa Panth, a God-fearing,'self-abnegating, martial 
and classless fellowship, ‘Guru Gobind Singh declared them to be its nucleus, the nucleus of 
the Khalsa Commonwealth, a nation of saint-warriors and warrior-saints. Addressing them 
as Bhais (brothers), changing the suffixes of their previous names and giving them one 
uniform family name, he surnamed them with a common appellation, Singh, meaning lion 
and implying an equal and uniform status for one and all. 


In order to ensure that they remain distinguished from the rest of the world , as 
recorded in 1711 by a learned contemporary, Chandar Sern Sainapat, he prescribed a 
common uniform consisting of five defining emblems,which they were required to wear. All 
beginning with the letter 'k', these are called Panj kakaar, namely Kes (unshorn long hair and 
beard), Kangha ( a comb tucked in the Kes to keep it tidy and hold its knot), Kachcha 
(breeches), Kara (a steel bracelet on the right wrist) and Kirpan (a sword).Their regular use 
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gave them distinct identity and a semblance of unity and equality . It developed their 
integrated personality and became the hallmark of the Sikhs, easily recognisable by their 
wear and appearance. The newly introduced salutation was to maintain their link with 
God,Guru, faith-followers and victory by God's grace (Gur Sobha, chs., 5-6) 


Enforcing a vigorous application of the principles originally expounded by Guru 
Nanak Dev, Guru Gobind Singh enjoined them to worship none but God and consider all 
human beings equal: 


HOA at vfs Aa Sa UTTSE,... 


ba dt Agu Aa, fa Af wee | 
(@RH da Atos, tf. 28) 


Recognise all mankind 
to be one human race, 
And all human beings manifestation of 


One Divine Form and One Divine Light 
(Dasam Granth Sahib, p. 28) 


Pronouncing their complete break from their past on their rebirth in the Khalsa 
Panth, they were also enjoined to regard themselves henceforth as Khalsa, that is God's and 
Guru's own people. They were to call themselves not mere Sikhs or disciples but also Singhs 
or lions. The Guru's house being their family house, Guru Gobind Singh their religious 
father, Mata Sahib Kaur their religious mother and Anandpur their place of birth, they were to 
consider themselves as brothers to one another. This also implied the renunciation of their 
earlier creeds, religious practices, spiritless rituals, customs, conventions and superstitions; 
as well as the obliteration of all disparities, differentiations and discriminations based on 
castes, callings, countries, races and genders, called the five deliverances and mentioned as 
Dharam Nash, Janam Nash, Karam Nash, Bharam Nash and Sharam Nash in the Sikh 
parlance.(Guru Kian Sakhian, p. 144). 


Guru Gobind Singh also exhorted them to be pure and true ‘in thought, word and 
deed', to live upto the highest moral and ethical standards; to succour the needy and help the 
helpless; and to be ever ready to fight tyranny, oppression and injustice. 


Laying down also some specific injunctions for their personal conduct (rehat- 
kurehat), he forbade the cutting and trimming of hair, chewing and smoking of tobacco, 
committing of adultery and eating of meat of an animal slaughtered slowly in the Muslim 
way (Kuer Singh's Gurbilas, pp. 127-29). 
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@ ru Gobind Singh, then, himself stood up before the Blessed Five and besought with folded 
hands to be baptised likewise and admitted into their Brotherhood. This almost stunned them 
and the whole congregation. "You being our Master and we being your disciples", they 
exclaimed, "how can we baptise and initiate you in the Order you yourself have created"? The 
Guru explained, " It is an altogether new Order and new form of baptism which recognises no 
difference between the high and low, between me and the Khalsa which has been evolved in 
my own image as Hd fee Hfade (my beloved ideal) and Xd gu d wa (my alter ego). | am 
establishing this new Fraternity on the basis of complete equality by asking to become your 
disciple and merge thereby into its Fellowhip. As I am your Guru, you collectivity should be 
my Guru. Having invested you with authority as Khalsa, I therefore, beg to be admitted into 
its fold in the very same manner”. (Suraj Granthavali, p.5059). 


The Beloved five then prepared the nectar of steel in the same manner, administered 
it to him in exactly the same way and changed his name from Guru Gobind Das to Guru 
Gobind singh, much to the utter amazement ofall, one of whom exclaimed: 


eg eg afae fry 
mM Tg de | 
(eg THast, uS. 15) 


Hail, O Hail Guru Gobind Singh! 
Who himself is the Master and also the disciple 


at the same time. 
(Var Ramkali, p.15) 


Never before a Master is known to have turned himself into a disciple of his own 
initiated ones, considered them superior to himself, besought their favour, sat at their feet and 
got himself initiated thus at their hands. He did not claim any higher privileges than those he 
had allowed to them. Guru Gobind Singh "enunciated thus", says Dr. Hari Ram Gupta, 
"ninety years earlier, the principles of Liberty, Equality and Fraternity which formed the 
bedrock of the French Revolution" (History of the Sikhs, p.282). 


He similarly anticipated, thereby, two and a half centuries earlier, the ideals and 
aspirations incorporated in the Preamble to the United Nations' Charter, reaffirming "faith in 
fundamental human rights, in the dignity and worth of the human persons, in the equal rights 
of men and women and of nations — large and small". This was so beacause he believed and 
proclaimed on that very day: 


HOA Aa a, U nda a SHE J... 
fours ford DAs a, 3A a used) 
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a 3a, Ba aS, Sa BT, SA Ws, 
wa, ae, ofsn, wma a gr 71... 


ea dt Agu Ra, 2a dt ua 91 
(@AH da Atos, uf. 28) 


All persons are one and the same, 
though they appear different 
under different local influences 
and environments of different countries... 
All have the same eyes, the same ears, 
the same body and the same build, 
compounded of the same elements: 
earth, air, fire and water... 
They are all alike, all of one form, 


as the one Immortal God has made all of them. 
(Dasam Granth Sahib, p.28) 
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Auch an unprecedented ' submission’, ‘identification’ and 'merger’ of the Guru's own entity 
with that of the self-created community, at his own asking, electrified the atmosphere to such 
an extent that, according to the report, dated 16th of April 1699, of the official newswriter of 
the Mughal court, said to be present there, 


Twenty thousand persons accepted the Guru's gospel 
and pledged to act upon it. 
(Ahmed Shah's Tawarikh-i-Hind ,p.377) 


As Guru Gobind Singh permitted any five baptised Singhs, representing the said 
Beloved Five, to administer that chastening baptismal nectar to any number of men, the 
baptismal ceremony continued for several days. "Countless batches, followed one more 
eager than the other. Anandpur was seized with an uncanny fervour of the spirit". Thus, 
thousands more of the Sikhs entered the fold of the Khalsa then at Anandpur Sahib. 
(Malcom's Sketch of the Sikhs, p. 186 & Cunningham's History of the Sikhs). 


And that holy process of initiation continues till today with the same spirit and in the 
same manner in the holy presence of Guru Granth Sahib, installed as his successor and Guru 


8 / 
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Four out of the chosen five who were the first to be initiated thus and from whom Guru 
Gobind Singh got himself initiated later, belonged to the backward and depressed classes. 
Three of them came from those low castes which were considered untouchables and were 
subjected to injustice, torture and humiliation down the ages. 

All of them hailed from different directions and various parts of the subcontinent, 
indicating thus the inter-communal and inter-provincial character, that is the national 
content, of that huge and unique assemblage of the people. And they arrived at Anandpur in 
thousands, facing all sorts of hurdles from the tyrannous foreign regime; hazards and 
hardships of long and arduous journeys in the absence of such means of communication and 
transportation as are available now to reach this secluded and distantly placed town of the 
Northern India of the seventeenth century. The arrangements made there for their reception, 
gathering, lodging and boarding, etc., in those hard times and under hostile circumstances, 
can well be imagined. 

Baptising them in such an inspiring and unheard-of way, Guru Gobind Singh 
wrought a revolutionary change in their minds and aroused their dormant energies to 
positive, constructive and altruistic purposes. He poured his own life, soul and spirit in them. 
So much so that he publicly declared: 


weAT AG gud wA, 
WOAH JC ad foeA | 
wert Ag fls ure, 
wer Adt We at WL... 
(Howe da, 1531) 
The Khalsa is exactly like me, 
I ever abide in the Khalsa. 
The Khalsa is my body and soul, 


The Khalsa is the life of my life. ... 
(Sarabloh Granth, p.531) 


He invested them with his own personality and enthused them with a deep sense of 
self-help, self-respect and self-confidence; dignity and chivalry of the highest order, 


The names given to them also symbolished the five cardinal virtues of the Sikh 
faith, namely Daya (compassion), Dharam (righteousness), Himmat (courage), Mohkam 
(fortitued) and Sahib (Self-control). 


While raising the new Order, Guru Gobind Singh reiterated the inculcation of such 
great virtues that exacted later an unusual and magnificent tribute even from a sworn enemy, 
Qazi Noor Mohammad, who accompanied the Afghan army of Ahmad Shah Durrani on his 
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seventh invasion of India in 1764. Writing about their many enviable natural virtues, he 
stated in 1765 - sixty five years after their rebirth in the Order of the Khalsa, for the 
knowledge of his own countrymen: 


The word Singh means a lion, truly they are like lions and are 
courageous like lions in the battlefield. They had neither the fear of 
slaughter nor the dread of death. In no case would they slay a coward, 
nor would they put an obstacle in the way ofa fugitive. 


In times of peace, they surpass Hatim Tai in generosity. 
They do not plunder the wealth and ornaments of a woman, be she a 
well-to-do lady or a maidservant. There is no adultery among them. 
they do not make friends with adulterers and housebreakers 
(Jangnama, sec. 41). 
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Guru Gobind Singh established the Khalsa Panth on the equalitarian basis, according to 


which all its adherents were to be as co-equal members of the Khalsa Fraternity and the 
lowest was to be equal to the highest. He, thereby, concretised another revolutionary 
pronouncement of Guru Nanak Dev, the founder of the faith, who maintained about two 
centuries earlier: 


abet g wifs ste 
aoe fsa a Afar Af, 
efaur TAG fear dtr? 
fra ota AHMbufs, 


fsa oefs Sot aura 
(ag dra Frfoa, tf, 15) 


I seek the kinship of the lowliest, : 
the lowest among the low-born. 
Why emulate the so-called high-born? 
God's elevating grace lies there 
where the lowly are properly looked after. 
(Guru Granth Sahib, p. 15) 


The sermon which Guru Gobind Singh delivered on that historic day to the vast 
Vaisakhi gathering, laid a special emphasis on this particular aspect of his mission. 
According to the official report sent to Emperor Aurangzeb at Delhi by the newswriter, the 
Guru proclaimed: 
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ee 
All should come into the fold of one creed 
so that the differences among them may disappear, 
Andall the four castes of the Hindus... 
should follow one path and one form of adoration of God. 
They should consider one another as equals 
and no one should think himself preferable to another. 
They should leave aside all those rites and customs 
and be progressive in their pursuits ... 
After receiving my Pahul 
(Baptism of the double-edged broadsword), 
men ofall four castes should eat from the same vessel. 
(Tarikh-i-Hind, p.377) 
12 
Phith the administering of this life-giving Pahul (Nectar of the Steel) and assuring of 
equality, liberty and fraternity to all and sundry, Guru Gobind Singh "turned his disciples, 


into lions" says Dr. Gokul Chand Narang, " who could dare the lion in his own den and 
challenge the dreadful Aurangzeb in his own court" (Transformation of Sikhism, p.23) 


The inauguration of the Khalsa Panth on the Vaisakhi of 1699 marked, thus, the 
consummation of the mission ordained to Guru Gobind Singh by God, the Supreme Being, 
Himself. It also signified the realization of the Guru's ‘divinely inspired vision’, on the one 
hand, and ‘his design to uplift the people’, on the other, who were being trodden and tortured 
both by the native higher castes and the foreign ruling classes, as stated below under the 
caption, 'God's utterance’, in his autobiography: 


FW mua Afs 3fo foe, 
tg upd, ada ad AAI 
afs sot 3 Us vate, 
aafa ade 3 Ba devel 
(eAH da Afoa, 0.73) 


I have exalted you as My chosen son 

and have appointed you to found the Order of Khalsa. 
Go into the world, 

promote and spread true religion 
And turn the people away 

from senseless practices. 

(Dasam Granth Sahib, p. 73) 
11 
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Moreover, it heralded the making of a novel commonwealth out of the oppressed and 
downtrodden millions which grew into a nation of God-conscious, self-sacrificing, casteless 
and classless people, cherishing a "living faith" in God and selfless service of humanity. It 
also laid the foundation of the system of joint leadership and joint responsibiltiy in a 
democratic set-up through the institution of the Panj Pyare (the Beloved Five) and merger of 
the Guru's entity with that of his disciples, declaring soon after his own initiation: 
"Henceforth, the Khalsa is the Guru and the Guru is the Khalsa (Suraj Parkash ,3.20.6). 


The creation of this new Order of Khalsa, the Khalsa Panth, under the direct will 
and command of God, was indeed, " a grand creative deed of history which brought a 
revolutionary change in men's minds," says Prof. Harbans Singh. " They were rid of the 
superstitions and divisions which had enfeebled and entombed their spirits for centuries and 
were given a new conceit of themselves and their destiny. A new impulse of chivalry arose in 
Northern India which resulted in an endless chain of shining acts of bold sacrifice and 
gallantry, giving an irrevocable and decisive turn to the course of events"(Guru Gobind 
Singh p.79) So much so that, according to Dorothy Field, . 


Ofno other religion can it be said that it has made a nation in so short 
a time. That it should have transformed the outcaste Indian... into a 
fine and loyal warrior, is little short of a miracle. (Religion of the 
Sikhs, p.35) 
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he effect and compact of this great miracle of history did not remain confined up to the 
Guru's own times. It continued with added gusto after him, and is very much evident from the 
subsequent course of history. Having faced the Khalsa, for instance, in two fierce and bloody 
Anglo-Sikh Wars, in 1845 and 1848; and also having known them from close quarters, 
Captain Cunningham, author of their first- ever history in English, observing thus in 1848, 
about a century and ahalf after its occurrence in 1699, stated: 


The last apostle of the Sikhs (Guru Gobind Singh) did not 
live to see his own ends accomplished, but he effectively roused the 
dormant energies of a vanquished people, and filled them with a 
lovely longing for social freedom and national ascendancy, the 
proper adjuncts of that purity of worship which had been preached by 
Guru Nanak Dev. Guru Gobind saw what was yet vital, and he 
relumed it with Promethean fire. 


A living spirit possesses the whole Sikh people, and the 
impress of Guru Gobind Singh has not only elevated and altered the 
constitution of their minds, but has operated materially and given 
amplitude to their physical frames. The features and external form of 
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a whole people have been modified, and a Sikh Chief is not more 
distinguishable by his stately person, free and manly bearning, 
than a minister of his faith is by a lofty thoughtfulness of look 
which marks the fervour of his soul, and his persuasion of the 
near presence of the Divinity... 


In religious faith and wordly aspirations, they are 


wholly different from other Indians, and they are bound together 
by a community of inward sentiment and of outward object 


téerhknenn Chavihere” (Werlis 2 bs Shia, pp 25-26) 


The possessors of that " living spirit" have contributed no less, in recent times 
also, to the fight for the freedom of India from the British yoke and to the strengthening 
of its unity and solidarity after its independence even at a very heavy cost ; as well as to 
the general welfare of all mankind for whose peace and prosperity the Khalsa of Guru 
Gobind Singh supplicates daily,in its personal and congregational prayers, as under, at 
home and abroad : 

SSA SH ysl awe, 
3g ae ATIT BT sar | 
(fe »iden, 3H ta") 


May Your Name, Your Glory, O God 

be ever in ascendence ! 
May the whole humanity 

be blessed with peace and prosperity 
In Your will, by Your grace !! 


(The Sikh Prayer, last couplet) 


Therein lies the evidence and significance of such a powerful effect and 
continuing impact of that incomparable miracle, which was wrought by Guru Gobind 
Singh, three hundred years ago, at Anandpur Sahib, on the Vaisakhi day of 1699 whose 
tercentenary we are highly pleased and privileged to celebrate today on the 14th of 
April 1999, 


605, Sector 16, Harnam Singh Shan (Dr.) 
Chandigarh 8th April, 1999 
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